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On these three major grounds, there is no room for the 
misconception that the ‘obedicnce of the Messenger emphasized 
by the Holy Quran means the ‘obedience of the ruling authority’. 
In fact, his obedience is necessary fer the sole reason that he is a 
prophet, and his orders and acis, reflect the pleasure of Aah. 
Hence, the ‘Sunnah’ which is nothing but a record of his sayings 
and acts, enjoys a binding authorily on all Muslims who believe in 
Allah and His Holy Book. 
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CHAPTER 2. 


The Scope of the Prophetic Authority 


‘The verses of the Quran quoted in the previous chapter, and 
the natural conclusions derived therefrom, are sufficient to prove 
the authority of the ‘Sunnah’ of the Holy Prophet $. Is being a 
source of Islamic law stands proved on that score. Yet, the Holy 
Quran has not only stressed upon the ‘obedicnce of the 
Messenger as a gencral rule or principle; It has also highlighted 
the different shades of authority in order to explain the scope of 
his obedience, and the various spheres where il is to be applicd. 


Therefore, we propose in this chapler to deal with cach of 
these spheres separately, and to explain what the Holy Quran 
requires of us in respect of cach of them. 


The Prophet's Authority to make laws 


A number of verses in the Holy Quran establish the 
authority of the Holy Prophet &» as a legislator or a law - maker. 
Some of those am reproduced below: 
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fare 


oil GSLs s JE Casey ars 
GEL ; på TA I OSes OA 


cl gel Opell gare mil ayuy 


oF g Sial IG Sindy 
erie at oleh a Jeg SalI 
FA JY care} ree eae P 


al g pase CY yag cil 


‘ Poh Jove ee 


ant bie Witte 


And My mercy embraces all things. So, I shall 
prescribe it for those who fear Allah, and pay zakah 
(obligatory alms), and those who have faith in Our 
signs, those who follow the Messenger, the 
unlettered Prophet whom they find written down in 
the Torah and the Injil, and who bids them to the 
Fair and forbids them the Unfair, and makes lawful 
for them the good things, and makes unlawful for 
them the impure things, and relieves them of their 
burdens and of the shackles that were upon them. 
So , those who believe in him, and honour him, and 
help him, and follow the light that has been sent 
down with him - they are the ones who acquire 
success" (7:157) 


The italicized words in this verse signify that one of the 
functions of the Holy Propeht $., is” to make lawful the good 
things and make unlawful the impure things. " This function has 
been separated from ‘bidding the Fair and forbidding the Unfair, 
because the Tatter relates to the preaching of whs' has already been 


47 


established as Fair, and warning against what is established as- 
Unfair, while the former embodies the making of lawful and 
unlawful, that is, the enforcing of new laws regarding the 
permissibility or prohibition of things. This function of 
prescribing new religious laws and rules is attributed here nol to 
the Holy Quran, but to the Holy Prophet $. it, therefore, cannot 
be argucd that the 'making lawful or unlawful’ means the 
declaration of what is laid down in the Holy Quran only, because 
the declaration of a law is totally different from making iL 


Besides, the declaration of the established rules has been 
referred to in the earlier sentence separately, that is, ‘bids them to 


the Fair and forbids for them jhe Unfair. The reference in the next 


sentence, thercfore, is only to ‘making’ new laws. 


The verse also emphasises ‘to belicve’ in the Holy 
Prophet &. In the present context, it clearly means to belicve 
in all his functions mentioned in the verse including to make 
something ‘lawful’ or ‘unlawful’, Š 


The verse, morcover, directs to follow the light that has 
been sent down with him. Here again, instead of ‘following the 
Holy Quran’, ‘following the light’ has been ordered, so as to 
include all the imperatives sent down to the Holy Prophet x, 
cither through the Holy Book or through the unrecited revelation, 
reflecting in his own orders and acts. 


Looked at from whatever angte, this verse is a clear proof 
of the fact that the Holy Prophet Sy had an authority based, of 
course, on the unrecited revelation, to make new laws in addition 
to those mentioned in the Holy Quran. 


2. The Holy Quran says: 
polly 5 bb ae a os 


(9 vt) 
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Fight those who do not believe in Allah and the 
dereafter and do not hold unlawful what Aliah and 
His Messenger have made unlawful (9:29:) 


The underlined words signify that it is necessary 'to hold 
unlawful what Allah and His Messenger made unlawful’, and that 
the authority making something unlawful’ is not restricted to Allah 
Almighty. The Holy Prophet & can also, by the will of Allah, 
exercise this authority. The difference between the authority of 
Allah and that of the Messenger is, no doubt, significant. The 
former is wholly independent, intrinsic and self-existent, while the 
authority of the latter is derived from and dependent on the 
revelation from Allah. Yet, the fact remains that the Holy 
Prophet -has this authority and it is necessary for believers to 
submit to it alongwith their submission to the authority of Allah. 


3. The Holy Quran says, 
AN -5 Gi P 3 a “AS É 
Ne See oo 
card Ge Hast a 330 of CAT Ly, 
ry - LA ate Ld I se s ac om 
o å 
(Thy S) l Gai 
No believer, neither man nor woman, has a right, 
when Allah and His Messenger decide a matter, to 
have a choice in their matter in issue. And whoever 
disobeys Allah and His Messenger has gone astray 
into manifest error. (33:36) 


Here, the decisions of Allah and the Messenger 2 both 
havc been declared binding on the believers. 


It is worth mentioning that the word ‘and’ occuring 
between ‘Allah’ and ‘His Messenger’ carries both conjunctive and 
disjunctive meanings. It cannot be held to give conjunctive sense 
- only, because in that case it will exclude the decision of Allah 
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unless it is combincd with the decision of the messenger - a 


construction too fallacious to be imagined in the divine 
expression. 


The only reasonable construction, therefore, is to take the 
word ‘and’ in both conjunctive and disjunciive meanings, The 
sense is that whenever Allah or His Messenger, any one or both 
of them, decide a matter, the believers have no choice except to 
submit to their decision. 


It is thus clear that the Holy Prophet Æ has the legal 
authority to deliver decisions in the collective and individual affairs 
of the believers who are bound to surrender to [hose decisions 


4. The Holy Quran says, 


red 


ie SUSY RS Tot ST G 
(v: Ai) PE 
Whatever the Messenger gives you, take it, and 
whatever be forbids you, refrain from it (59:7) 


Although the context of this verse relates to the distribution 
of the spoils of war, yet it is the well known principle of the 
interpretation of the Hoiy Quran that, notwithstanding the 
particular event in which a verse is revealed, if the words used are 
general, they arc to be consirucd in their gencral sense; (hey 
cannol be restricted to that particular event. 


Keeping in view this principle, which is never disputed, 
the verse gives a general rule about the Holy Prophet & that 
whatever order he gives is binding on the belicvers and, whatever 

` thing he forbids stands prohibited for them. The Holy Quran thus 
has conferred a legal authority to the Holy Prophet & to give 
orders, to make Jaws and to enforce prohibitions. 


it wil] be interesting here to cite a wise answer of Abdullah 
ibn Mas'ud, the blessed companion of the Holy Prophet 2 
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which he gave to a woman, 


A woman from the tribe of Asad came to Abdullah b, 
Mas'ud and said, ' I have come to know that you hold such and 
such things as prohibited. I have gone through the whole Book of 
Allah, but never found any such probibition in it’. 


Abdullah b. Mas'ud replied, "Had you read the Book, you 
would have found it. Aah Almighty says :* 


Whatever the Messenger gives you, take it, and 
whatever he forbids you, refrain [rom it." (59: 7) 


By this answer Abdullah b. Mas'ud poinicd out that this 
verse is so comprchensive that it embodics all the orders and 
prohibitions of the Holy Prophet & and since the questioned 
prohibitions are enforced by the Holy Prophet & they form pag 
of this verse, though indirectly. 


5. The Holy Quran says. 


as Wye Sud GW 


a I 3 (jamal ob ager pat 
(or tat) C285 lig on ie me 


But no, by your Lord, they shall not be (deemed 
to be} believers unless they accept you as judge in 
their disputes, then find in their hearts no adverse 
fecling against what you decided, but scrrender to it 
in complete submission (4:65) 


The authority of the Holy Prophet £% established in this 
verse seems apparantly to be an authority to adjudicate in the 
disputes brought before him. But alter duc consideration in the 


* Reported by Ibn Majah V.1. Ch.10:52P.367 Hadith 1998 
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construction uscd here, this authority appears t0 be more than that 
of a judge. A judge, no doubt, has an authority to deliver his 
judgments and the panics concemed arc bound to obey his 
judgments, but te submission to his judgments is not a condition 
for being a Muslim. 1f somebody does not accept the judgment of - 
a duly authorised judge, it can be a gross misconduct on his part, 
and a great sin, for which he may be punished, bul he cannot be 
excluded from the pale of Islam on this score alone. He cannot 
be held as disbeliever. 


On the contrary, the verse vehemently insists that the 
person who does not accept the verdicts of the Holy Prophet 8 
cannot be held to be a belicver. This ae assertion indicates 
that the authority of the Holy Prophet Æ isnot merely that of 
a customary judge. The denial of his judgments amount a to 
disbclicf. It implies that the verdicts of the Holy Prophet & 
‘referred to here are not the normal verdicts given in the process of 
a trial. They are the laws laid down by him on the basis of the 
revelation, recited or unreciled, that he receives from Allah. So, 
the denial of these laws is, in fact, the denial of the divine orders 
which excludes the denicr from the palc of Islam. 


Looked at from this point of view, this verse gives (he Holy 
Prophet Æ not only the authority of a judge, but also confers 
upon him the authority to make laws, as binding on the Muslims 
as the divine laws . 


6. The Holy Quran says: 


é tal, Spells aly Ei 5515 
as! Gy ars aie or Gis da 


- 2. 


ada, adl s ye ily gjall 
af ote OE a 


ie rast A ogeta a AG Gal 
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rae ab a of labu al lytis 
T 36 C$ Sl ch el J aL 
EI ey dl Jl Led Ó) Gada 
co Oh ELi, Ea GE af a 


+) a E Ty Zz a i os 
sl tay yy Gil ple gag Opi 
(ON-£V yl) Oss An Ad G aiig 
They say, 'we believe in Allah and the 
Messenger, and we obey.’ Then, afier that, a group 
of them tum away. And they are not believers. And 
when they are called to Allah and His Messenger that 
he may judge between them, suddenly a group of 
them tum back. But if they had a righi, they come to 
him submissively! Is it that there is sickness in their 
hearts? Or are they in doubt? Or do’they fear that 
Allah- may be unjust towards them, and His 
Messenger? Nay, but they are the unjust. All that 
the believers say when they are called to Allah and 
His Messenger that he (the Messenger) may judge 
belween them, is that they say, ‘We hear and we 
obcy.' And they are those who acquire success. 
And whoever obeys Allah and His Messenger and 
fears Allah and observes His Awc, such arc those 
who are the winners.” (24:47-52) 


These verses, too, hold that, in order to be a Muslim, the 
condition is to surrender to the verdicts of the Holy Prophet & . 
Those who do not turn towards him in their disputes inspite of 
being called to him cannot, according to the Holy Quran, be 
ircated as belicvers. It carries the same principle as mentioned in 
the preceding verse: It is the basic ingredient of the belief in Allah 
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and His Messenger that the authorily of the Messenger should be 
accepled whole- heartedly. He must be consulted in disputes and 
obecycd. His verdicts must be followcd in total submission, and 
the laws enunciated by him must be held as binding. 


The Holy Prophet's Authority 
to Interpret the Holy Quran. 


The sccond type of authority given to the Holy Prophet & 
is the authority to interpret and explain the Holy Book. He is the 
final authority in the interpretation of the Holy Quran. The Hol y 
Quran says: - 


-63 > Gp I Ges, ae - rge ote 
J5 G ult Qed i OLS) CIT, 
(Et Joall) G9 SG cell all 
And We sent down towards you the Advice * 
(i.c. the Quran) so that you may explain to the people 


what has been sent down to them and, so that they 
may ponder (16744). 


It is uncquivocally established here that the basic function 
of the Holy Prophet Æ is to explain the Holy Book and to 
interpret the revelation sent down to him. Itis obvious that the 
Arabs of Makkah, who were directly addressed by the Holy 
Prophet 4 did not need any translation of the Quranic text. The 
Holy Quran was revealed in their own mother tongue. Despite 
that they were mostly illiterate, they had a command on their 
language and literature. Their beautiful pociry, their cloquent 
speeches and their impressive dialogues are the basic sources of 


z The original Arabic word is dhikr which refers here 
undisputcdly to ihe Holy Quran, 
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richness in the Arabic literature. They needed no one to teach 
them the literal meaning of the Quranic text. That they understood 
ihe textual meaning is beyond any doubt. 


It is thus obvious that the explanation cntrusted to the Holy 
Prophet & was something more than the fitcral m ‘aning of the 
Book. It was an explanation of whai Allah Almighty intended, 
including all the implications involved and the details necdcd. 
These details arc also received by the Holy Prophet 2 through 
the unrecited revelation. As discussed earlicr, the Holy Quran has 
clearly said. 


(A Dla) ky bale 1 oi 
i Then, it is on Us to explain it (75:19) 


“This verse is sclf-cxplanatory on the subject. Allah- 
Almighty has Himselfassured the Holy Prophet that He shall 
explain thc Book to him. So, whatever explanation the Holy 
Prophet gives to the Book is based on the explanation of Allah 
Himself, So, his interpretion of the Holy Quran overrides all the 
possible interpretations Hence, he is the final authority in the 
excgesis and interpretation. of thc Holy Quran. His word is the 
last word in this behalf. 


Examples of Prophetic 


explanations of the Quran 


To be more specific, 1 would give a few concrete instances 
of the explanations of the Holy Book given to us by the Holy 
Prophet 2 . These cxamples will also show the drastic amount of 
what we lose if we ignore the Sunnah of the Holy Prophet 2 : 


l. The valah (prayer) is the well-known way of worship 
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which is undisputedly held as the first pillar of Islam after having 
faith. The Holy Quran has ordered more than 73 times to observe 
it. Despite this large number of verses giving direct command to 
observe the Salah, there is no verse in the entire Book to explain 
how to perform and observe it. 


-Some components of the salah, like ruku (bowing down) 
or sujud (Prostration) or Qiyam (standing) arc, no doubt, 
mentioned in the-Holy Quran. But the complete way to perform 
salah as a composile whole has never been explained, It is only 
through the Sunnah of the Holy Prophet 2 that we leam the exact 
way to perfom it. If the Sunnah is ignored, all these details about 
the corect way of observing salah are totally lost. Not only this, 
nobody can bring forth an allemate way to perform salah on the 
basis of the Holy Quran alone. 


It is significant that the Holy Quran has repeated the 
command of observing salah as many as 73 times, yet, it has 
elected not to describe the way it had to be performed. This is not 
without some wisdom behind it. The point that seems to have 
been made delibrately is onc of the significance of the Sunnah. 


By avoiding the details about no less a pillar of Islam than 
salah, itis pointed out that the Holy Quran is meant for giving the 
fundamental principles only. The details are Icft to the 
explanations of the Holy Prophet $% . 


2. Morcover, it is mentioned in the Holy Quran that the 
‘salah’ is ticd up with some prescribed times. Allah Almighty 


says: 
E Sukh fo EIE BE 4. 
(\-t: Lol) GY, 


Surely, the salah is a timed obligation for the 
believers(4: 104) 


Tt is clear from this verse that there are some particular times 
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in which the salah should be performed. But what arc those umes 
is nowhere mentioned in the Holy Quran. Even that the daily 
obligatory prayers are five in number is never disclosed in the 

Holy Book. It is only through the Sunnah of the Holy Prophet 4 
that we have learnt the exact number and the specific times of the 
obligatory prayers. i 


3. The same is the position of the number of Rak’at to be 
performed in cach prayer. lı is not mentioncd anywhere in the 
Holy Quran that the number of Rak'at is iwo in Fajr, four in Zuhr, 
Asr and Isha; it is only in the Sunnah that these matters are 
mentioned. 


If the Sunnah is not belicved, ail these necessary details 
even about the first pillar of Islam remain totally unknown, so as 
to render the salah too vaguc an obligation to be carried out in 
practice. - , 


4. The same is the casc of Zakah (alms giving), the second 
pillar of Islam, which is in most cases combined with the Salah in 
the Holy Quran. The order to ‘pay zekah' is found in the Holy 
Book in more than thirty places. But who is liable to pay it? On 
what rate it should be paid? What asscts are liable to the 
obligation of Zakah? What assets are exempted from it? All these 
questions remain unanswered if the Sunnah of the Holy Prophet $ 
is ignored. It is the Holy Prophet 2 who explained all these 
details about zakah. 


5. Fasts of Ramadan are held to be the third pillar of Islam. 
Here again only the fundamental principles are found in the Holy 
Quran. Most of the necessary details have been left to the 
explanation of the Hoty Prophet k which he disclosed through 
his sayings and acts. What acts, other than cating, drinking and 
having sex, are prohibited or permitted during the fast? Under 
what conditions can one break the fast during the day? What kind 
of treatment can be undertaken in the state of fasting? Alt these 
and similar other details are mentioned by the Holy Prophet 2 . 
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6. The Holy Quran has said after mentioning how to 
perform wudu, ( ablution ): 


(Srat ty gb G eas ily 


And if you are junub ( defiled ) well-purify 
yourself (5:6) 


kt is also clarified in the Holy Quran that while being junub 
(defiled) one should not perform prayers (4:43). But the definition 
of junub ( defiled ) is nowhere given in the Holy Quran nor is it 
mentioned how should a defiled person 'well-purify’ himself. It is 
the Holy Prophet who has explained all these questions and 
laid down the detailed injunctions on the subject. 


7. The command of the Holy Quran conceming Hajj, the 
fourth pillar of Islam, is in the mia words: 


(ws : ae M y, all 
And as a riglit of Allah, il is obligatory on peaple 


to perform the Hajj of the House - whoever has the 
abilily to manage his way ta it @:97) 


It is just not disclosed here as to how many Limes ihe Ha) 
(pilgrimage to Makkah) is obligatory? The Holy Prophet #& Pere 
explained that the obligation is discharged by performing Hajj 
only once in a life-time. 


8. The Holy Quran says: 
CS, Saal, Lai ae 2 Spal 
oa. Nis pales abl Joo 
Those who kanmo gold and silver and do not 


spend them in the way of Allah, give them the good 
news of a painful punishment (9:34) 
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Here, ‘accumulation’ is prohibited and ‘spending’ is 
enjoined. But the quantum of none of the two is explained. Upto 
what limit can one save his money, and how much spending is 
obligatory? Both the questions arè Icft to the explanation of the 
Holy Prophet who has laid down the detailed rules in this 
respect. 


9. The Holy Quran, while describing the list of the women 
of prohibited degrec, with whom one cannol marry, hus extended 
the prohibition Lo marrying two sisters in one Lime: 


ere # eter b Jen s o bo 


(xv : Lact) jee il Om lgnomd BG 
And (it is also prohibited) to combine two sisters 
together (4:23) 


The Holy Prophet while explaining this verse, clarified 
that the prohibition is not restricted to two sisters only. The verse 
has, instead, laid down a principle which includes the prohibition 
of combining an aunt and her niece, paternal or maternal, as weil. 


10. The Holy Quran says: 
(o ssi) oth oS Jol 65 di 


Today the good things have been permitted to 
you. (5:5) | 


Here 'the good things’ are not explained. The detailed list 
of the lawful ‘good things’ has only been given by the Holy 
Prophet 4 who has described the different kinds of food being 
not lawful for the Muslims and not failing in the category of ‘good 
things’. Had there been no such explanation given by the Holy 
Prophet £ everybody could interpret the ‘good things’ according 
to his own personal desires, and the very purpose of the 
revelation, namely, to draw a clear distinction between good and 
bad, could have been disturbed. If everybody was frec to 
determine what is good and what is bad, neither any revelation nor 
a messenger was called for. It was through both the Holy Book 
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and the Messenger 2 that the need was fulfilled. 


Numerous other cxamplcs of this nature may be cited. But 
the few examples given above arc, perhaps, quite sufficicnt to 
show the nature of the explanations given by the Holy Prophet 2 
as well as to cslablish their necessity in the framework of an 
Islamic life ordained by the Holy Quran for its followers. 


Does the Holy Quran need explanation? 


Before concluding this descussion, it is pertinent t0 answer 
a question often raised with reference to the explanation of the 
Holy Quran, The question is whether the Holy Quran necds any 
onc to explain ils contents? The Holy Quran in certain places 
scems to claim that ils verses are scH explanatory, casy to 
understand and clear in their meanings. So, any cxtcrmal 
explanation should be uncalled for. Why, then, the prophetic 
explanation is so much stressed upon? 


The answer to this question is found in the Holy Quran 
itsclf. A combined study of the relevant verscs reveals that the 
Holy Quran deals with two different types of subjecis. Onc is 
concemed with the gencral statements about the simple realilics, 
and it includes the historic events relating to the former prophets 
and thcir nations, the statement of Alfah's bountics on mankind, 
the creation of the heavens and the earth, the cosmological signs 
of the divine power and wisdom, the pleasures of the Paradise 
and the torture of the Hell, and subjects of similar nature. 


The other type of subjects consists of the imperatives of 
‘Shari'ah, the provisions of Islamic law, the details of doctrinal 
issucs, the wisdom of ccrain injunctions, and other academic 
subjects. 


The frst type of subject, which is termed in the Holy Quran 
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as Zikr (the lesson, the sermon, the advice) is, no doubt, so casy 
to understand that even an illiterate rustic can benefit from it 
without having recourse to anyone cise. It is in this type of 
subjects that the Holy Quran says: . 


Ld Bae +, Ch tl ne eee 
re on ded SU SLA G3 af, 
(0 + tl) : 
And surely we have made the Quran casy for Zikr 
(gctting a lesson) so, is there anyonc to get a 
lesson?(54:22) i 


The words ‘for Zikr' (getting a lesson) signify that the 
casiness of the Holy Quran relates to the subjects of the first 
nature. “The basic thrust of the verse is on getting lesson from the 
Quran and its being casy for this purposc.only. Bul by no means 
ihe proposition can be extended to ihe inference of legal rules and 
the interpretation of the Icgat and doctrinal prdvistons contained in 
the Book, Had the interpretation of even this type of subjects 
been open to everybody irrespective of the volume of his Ilcaming, 
the Holy Quran would have not entrusted the Holy Prophet 5 
with the functions of ‘teaching’ and 'explaining' the Book. The 
verses qouled carlicr, which introduce the Holy Prophet 2% as 
the one who ‘icaches' and ‘explains’ the Holy Quran, are explicit 
on the point that the Bock needs some messenger to teach and 
interpret it. Regarding the type of verses which require 
explanation, the Holy Quran itscif says, 

W GGG, UU Uo nad JEY als 
(LY 25g Seal) Spelled 
And these similitudes We mention before the 
people. And nobody understands them except the 
leamed. (29:43) 


Thus, tlic ‘casiness" of the subjects of the first type docs 
not exclude the necessity of a prophet who can explain all the Icgal 
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and practical implications of the imperalives contained in the Holy 
Quran. 


The Time Limit of the Prophetic authority 


We have so far studied the two types of the Prophetic 
authority, first being the authority to make new laws in addition to 
those contained in the Holy Quran, and the second being the 
authority to explain, interpre! and expound the Quranic 
injunctions. 


But before proceeding to other aspects of the Prophetic 
authority, another issue should be resolved just here, 


It is sometimes argued by those who hesitate to accept the 
full authority of the Sunnah, that whenever the Holy Quran has 
conferred on the Holy Prophet an authority to make laws or to 
explain and interpret the Book, it meant this authority to be 
binding on the peopte of the Prophet ‘s time only. They were 
under the direct control and the instant supervision of the Holy 
Prophet 2% and were addressed by him face to face. Therefore, 
the Prophetic authority was limited to them only. it cannot be 
extended to all the generations for all times to come. 


This contention leads us lo the discovery of the time limits 
of the Prophetic authority, The question is whether the authority 
of the Holy Prophet £ was confined to his own time, or it is an 
everlasting authority which holds good for all times to come. 


The basic question underlying this issuc has already been 
answered in detail; and that is the question of the nature of this 
authority. It has been-established through a number of arguments 
that the obedience of the Holy Prophet was not enjoined upon 
the Muslims in his capacity of a ruler. It has been enjoined in his 
capacity of a prophet. Had it been the authority of a ruler only, 
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which the Holy Prophet Ż exercised, it would logically be 
inferred that the authority is tied up with his rulc, and as soon as 
his administrative rule is ovcr, his authority simultaneously 
ceascs to have cffect. 


But if the authorily is a ‘Prophetic’ authority, and not 
merely a ‘ruling authority’, then, it is obvious that it shall continue 
with the continuance of the prophethood, and shall not disappear 
until the Holy Prophet $% no longer remains a Prolphet. 


Now, the only question is whether the Holy Prophet 2 
was a prophet of a particular nation or a particular time, or his 
prophcthood extended to the whole mankind for all times. Let us 
seek the answer from the Holy Quran itself. The Holy Quran 
says: 

(ye er v8 e -d - 
S abl Se) A} Al Gol G 
(oA sihe) Che 
Say, 'O mankind, I am the Messenger of Allah to 
you all’ (7:158) 

(235, 85 yu Ew ace 

(TA ttl) 
And We did not send you (O Prophet) except to 


the entire mankind, bearing good news, and 
warming. (34:28) 


aE ELET 


m. ea) 
And We did not send you, save as a mercy unto 


all the worlds. (21:107) 
eae ge OE OS call ots 
Oona) Gi gla 236 
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Blessed be He Who has sent down the Quran on 
His servant so that he may be a wamcr to alt the 
worlds. (25:1) 


(ag ab 64 You) yl ay, 
{AS ull) 


And We have sent you (O Prophet,) for mankind 
as a Messenger. And Allah suffices to be a witness 
(4:79). r 


And the whole mankind is addressed when it is said: 


we sore Bye ie bs d g -dt u 
BIL Spe See S li Gal G 
E r bfebpr 8 z a2? oe i asl mca 
OB Iya Sly SIGS Gelb SS) o 
lanle allt ol, Ily Syed! i Le all 
(e+ lot) . Cs 
O mankind, the Messenger has came to you with 
the truth from your Lord, so believe; it is better for 
you. And if you disbelieve, to Allah belongs what is 
in the heavens and in the canh. And Allah is All - 
Knowing, All-Wise (4:170). 


The first five verses need no claboration. They are self- 
explanatory on the point that the Holy Prophet 2 was sent to the 
whole mankind and not to a particular people: his prophethood 
was nol limited cither in time or in place. 


The fifth verse addresses the whole mankind and enjoins 
upon all of them to believe in the Holy Prophet #4 . Nobody can 
say that the belicf of the Holy Prophet # was restricted to his 
own lime. It is, according to this verse, incumbent upon all the 
peoples, of whatever age, to believe in his Prophethood. 


it is also mentioned in the Holy Quran that the Holy 
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Prophet £% is the last Messenger afier whom no Prophet is 10 
come: 


das Sly Sey oy ool lessee iol. 
Daas tet JS gle abl Sy gilt Flag ail 


Muhammad is not the father of anyone of your 
men, but the Messenger of Allah and the last of the 
prophets.. And Allah is All- Seite sah in respect of 
everything (33:40). 


This verse made it clear that the Holy Prophet 2% is the last 
onc in the chain of prophets. The carlicr prophets were often sent 
to a particular nation for a particular time, because they were 
suceceded by other prophets. But no prophet is to come afler 
Muhammad 2 . Hence, his prophethood extends to all the 
nations and all the times. This is what the Holy Prophet 2 
himself explained in the following words: 


oll gengend ethyl gy Co 


9 PSS Nile 5 Sey 
"The Israclites were led by the prophets. 
Whenever a prophet would pass away, another 
prophet would succeed him. But there is no praphet 
aller me. However, there shall be successors, and 
shall be in large numbers.* 


If the realm of his prophethood would not reach out to the 
next generations, the people of those gencrations would be left 
devoid of the prophetic guidance, while Allah docs nol leave any 
people without prophetic guidance. 


-* Sahih al Bukhari, Ch. 50 Anbiya, Hadecth 3455. 
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In the light of the verses quoted above, there remains no 
doubt in the fact that the Holy Prophet £ is a messenger to all the 
nations for all Limes to come. 


If his prophethood extends to all times, there remains no 
room for the suggestion that his prophetic authority docs no 
tonger hold goad , and the present day Muslims are not bound to 
obey and follow him, 


There is another point in the subject worth attention: 


IL is established through a large number of arguments in the 
first chapter that Allah Almighty sent no divine book without a 
messenger, Iris also clarihed by Allah that the messengers arc 
sent to teach the Book and to explain it. It is also proved earlier 
that, but for the detailed explanations of the Holy Prophet, nobody 
might know even the way of obligatary prayers. 


The question now ts whether all these Prophctic 
explanations were needed only by the Arabs of the Prophetic age. 
The Arabs of Makkah were more aware of the Arabic language 
than we arc. They were more familiar to the Quranic style. They 
were physically present al the time of revelation and observed 
personally all the surrounding circumstances in which the Holy 
Book was revealed. They received the verses of the Holy Quran 
from the mouth of the Holy Prophet $ , and were fully aware of 
all the factors which help in the correct understanding of a text. 
Sull, they necded the explanations of the Holy Prophet $ which 
were binding on them. 


Then, how can a man of ordinary perception presume that 
the people of this age, who lack all these advantages, do not need 
the explanations of a prophet? We have neither that command on 
ihe Arabic language as they had, nor are we so familiar with the 
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Quranic style as they were, nor have we seen the circumstances in 
which the Holy Quran was revealed, as they have seen. If they 
needed the guidance of the Holy Prophet in interpreting the 
Holy Quran, we should certainly necd it all the more. 


If the authority of the Holy Quran has no time-limit, if the 
text of the Quran is binding on all the gencrations for all times to 
come, then, ihe authority of the Messenger which is included in - 
the very Quran without being limited to any time band, shall 
remain as clfective as the Holy Quran itself. While ordaining for 
the ‘obedience of (he messengers ‘the Holy Quran addressed not 
only the Arabs of Makkah or Madinah. It has addressed all the 
belicvers when it was said: 


Js pe >$ Ae atem ce b ot - 
taal a ACET Quah Wl G 
Jom! 
O those who believe, obey Allah and obey the 
Messenger (4:59) 


H the ‘obedience of Allah’ has always been combined with 
‘the ‘obedience of the Messenger as we have seen carticr, there is 
no room for separating any one from the other, If onc is meant 
for all times, the other cannot be meant for a particular period. 
The Holy Quran at another place has also wamed against such 
separation between Allah and His Messenger: 


ves Je aeae a yt 
Osta bey WL Gy 8 Gell ot 
oa 48 a data var : Geez -{ 


oe Oly aag atl On Ik Ò 
hisi al Satay pag Ss 3 gan 
G bpk oa a SU cay’ a 
Cyt aaa a 
A EEA E 


{raiya elna} 
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Those who disbelicve in Allah and His 
Messengers, and desire to make separation between 
Allah and His messengers, and say, ‘we believe in 
some, and disbclicve in some’ desiring 10 adapt a 
way in between this and that-- those are the 
unbelievers in truth, and We have prepared for the 
desbelicvers a humiliating punishment (4:150,151) 


Therefore, the submission to the authority of the Holy 
Prophet Æ; is a basic ingredient of having belicf in his 
prophcthood, which can never be separated from him. Thus. to 
- accept ihe prophetic authority in the carly days of Islam, and to 
deny it in the later days, is so fallacious a proposition that cannol 
find suppon from any source of Islamic Iearning, nor can it be 
accepted on any louchstonc of logic and reason. 


The Prophetic Authority 
in Worldly Affairs 


Another point of view often presented by some westemiscd 
circles is that the authority of the Holy Prophet & is, no doubt, 
established by the Holy Quran even for all the generations for all 
times to come. Bul the scope of this authority is limited only to 
the doctrinal affairs and the matters of worship. The function of a 
prophet, according to them, is restricted to correct the doctrinal 
beliefs of the ummah and to icach them how to worship Allah. As 
far as the worldly affairs are concemed, they are not govemed by 
the prophetic authority. These worldly affairs include, in their 
view, all the economic, social and political affairs which should be 
seltled according to the expediency at each relevant time, and the 
Prophetic authority has no concern with them. Even if the Holy 
Prophet gives some directions in these ficlds, he docs so in his 
private capacity, and not as a Messenger. So, it is not necessary 
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for the Ummah to comply with such directions. 


To substantiate this proposition, a particular tradition of the 
Holy Prophet 2% is often quoted, though out of context, * in 
which he said to his companions. 


Sa yl lel aul 


You know more about your wordly affairs. 


Before I quote this tradition in its full context, the very 
concept upon which this proposition is based needs examination. 


In fact, this view is based on a serious misconception about 
the whole structure of Islamic order. 


The misconception is that Islam, like some other religions, 
is restricted only to some doctrines and some rituals. It has no 
concern with the day-to-day affairs of the human life. After 
observing the prescribed doctrines and rituals, everybody is free 
to run his life in whatever way he likes, not hindered in any 
manner by the divine imperatives. Thal is why the advocates of 
this view confine the Prophetic authority to some doctrines and 
rituals only. 


But the misconception, however fashionable it may seem to 
be, is a misconception. It is an established fact that Islam, unlike 
some other religions which can coincide and co-exist with the 
secular concept of life, is not merely a sct of doctrines and rituals. 
Ii is a complete way of life which deals with the political, 
economic and social problems as well as with theological issues. 
The Holy Quran Says, 


M A gel ET Zaft Gal 
(vi JI Say G SES (3 


* The full context of the tradition is coming shortly. 
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O those who believe, respond to the call of Allah 
and His Messenger when he calls you for what gives 
you life (8:24) . 


[Iu means that Allah and His Messenger call people towards 
life. How is it imagined that the affairs of life arc totally out of 
the jurisdiction of Allah and His Messenger? Nobody who has 
studicd the Holy Quran can endorse that ils teachings are limited to 
worship and rituals. There are specific injunctions in the Holy 
Quran about salc, purchase loans, mortgage, partnership, penal 
laws, inheritance, matrimonial relations, political affairs, problems 
of war and peace and other aspecis of international relations, If 
the Islamic teachings we.c limited lo the doctrinal and ritual 
matters, there is no rcason why such injunctions are mentioned in 
the Holy Quran. 


Likewise lic Sunnah of the Holy Prophet £deals with the 
economic, social, political and legal problems in such detail that 
voluminous books have been written to compile them. How can 
it be envisaged that the Holy Prophet 4 cntercd this ficld in such 
detailed manner without having any authonty or jurisdiction?. 
The injunctions of the Holy Quran and Sunnah in this ficld are so 
absolute, imperative, and of mandalory nature that they cannot be 
imagined to be personal advices Jacking any legal force. 


We have already quoted a large number of verses from the 
Holy Quran which cnjoin the obedience of Allah and the 
Messenger upon the believers. This ‘obedicnce’ has nowhere 
been limited to some particular ficid. Il is an all-cmbracing 
obedience which requires total submission [rom the bclicvers, 
having no exception whatsoever. 


H is Irug that in this ficld, which is termed in the Islamic 
law as ‘mu‘amalar’ , the Holy Quran and Sunnah have mostly 
given some broad principles, and left most of the details open to 
be scilled according i0 ever-changing necds, bul in sirict 
conformity with the principles laid down by them. Thus the ficld 
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not occupied by the Quran and Sunnah is a wider ficld where the 
requirements of expediency tan well play their role. But it docs 
nol mean that the Quran and Sunnah have no concer with this 
vital branch of human life which has always been tie busie cause 
of unrest in the history of humanity, and m which the so called 
‘rational views’ mostly conflicting with each other, have always 
fallen prey to satanic desires teading the world to disaster, 


Anyhow, the fallacy of this narrow vicwpoint about Islam 
which excludes all the practical spheres of life from its pale, 
rather, to be more coreci, makes them devoid of its guidance, 
cannot sustain before the overwhelming arguments which stand to 
rule it oul totally. 


The event of fecundation 


of the palm-trees. 


Lel me now tum to the tradition which is ollen quoicd to 
support this fallacious view. The details of the tradition are as 
follows: 


The Arabs of Madinah used to fecundate their palm-trees in 
order to make them more fruitful. This operation was called 
Ta‘bir which is explained by E.W. Lane as below: 


“He fecundated a palm-tree by means of the 
spadix of the male trec, which is bruised, or brayed, 
and sprinkled upon the spadix. of the female; or by 
inserting a stalk of a raceme of the malc trec into the 
spathe of the female, after shaking off the pollen of 
the former upon the spadix of the female” * 


* Lanc, E.W. Arabic, English exicon, 
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Keeping this in view, read the following tradition, a: 
mentioned by Imam Muslim in his Sahih: * 


EJE aol ge lb gy eee OF 
phs dele alll lo WW Sus ae Gy ye 
gaat be le JR gh) ole oy 
ot oS gyl dipinda AG Soya 
dale alll hee al Jya JE cals «ss 
Idb JU tet WS (ots LT Ls le, 
ob 0S 3 WY Sb oS oo Hh, 
Ja wy oho ade al! les alll Uys 
Lad} (SI ogia US again OS yl 
I} Shy WL (sgh 1g EE Cub 
Ol AP ay oy ded Lt alll ye Ste 

doy je alll le ist 
The blessed Companion Talha says: 


'I passed alongwith the Holy Prophet 2% accross 
some people who were on the tops of the palm-trecs. 
The Holy Prophet 2% asked, ‘What are they doing’? 


Some people said, They are fecundating the trec. 
They insert the male into the female and the irec- 
stands fecundated’. The Holy Prophet & said, "I 
do not think it will be of any use’ The people (who 


* Sahih of Muslim, 2 P. 264, Kitabul Fazail. 
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were fecundating the trees) were informed about 
what the Holy Prophet £ said. So, they stopped 
this operation. Then ihe Holy Prophet S was 
informed about iheir withdrawal. On this, the Holy 
Prophet Ž said, ‘If it is in fact useful for them, let 
them do it, because [ had only made a guess. So, do 
not cling to me in my guess. But when I tell you 
something on behalf of Allah, take it firm, because I 
shall never tell a lie on behalf of Allah.” 


According to the blessed Companion Anas , the Hoiy 
Prophet Æ has also said on this ocassion. 


psta yh pled al 
You know more about your worldly affairs. 


The words of this tradition, when looked at in its full 
context, would clearly reveal that the Holy Prophet i in this case 
did not deliver an absolute prohibilion against the fecundation of 
the palm trees. There was no question of its being lawful or 
unlawful. What the Holy Prophet did was neither a command, 
nor a legal or religious prohibition , nor a moral condemnation. It 
was not even a serious observation. It was only a remark passed 
by him by the way in the form of an instant and general guess, as 
he himself clarified later. 'I do not think it will be of any use’. 
Nobody can take this sentence as a Icgal or religious observation. 
That is why the Holy Prophet £% did not address with it the 
persons involved in the operation, nor did he order to convey his 
message to them. It was through some other persons that they 
leamed about the remark of the Holy Prophet $% 


Although the remark was not in the form of an imperative, 
but the blessed companions of the Holy Prophet £% used to obey 
and follow him in everything, not only on the basis of his legal or 
religious authority, but also out of their profound love towards 
him. They, therefore, gave up the operation altogether. When the 

Holy Prophet came to know about their having abstained from 
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the operation on the basis of what he remarked, he clarified the 
position to avoid any misunderstanding. 


The substance of his clarification is that only the absolute 
statements of the Holy Prophet $% are binding, because they are 
given in his capacity of a prophet on behalf of Allah Almighty. As 
for a word spoken by him as a personal guess, and not as an 
absolute statement, it should be duly honoured, but it should noc 
be taken as a part of Shariah. 


As I have mentioned earlier, there is a vast field in the 
day-to-day worldly affairs which is not occupied by the Shariah, 
where the people have been allowed to proceed according to their 
necds and expedicnce and on the basis of their knowledge and 
experience. What instruments should be used io fenilise a barren 

Jana? How the plants should be nourished? What weapons are 
more useful for the purpose of delence? What kind ol horses are 
more suitable to ride? What medicine is useful in a certain disease? 
The questions of this type relate to the field where the Shari ah has 
not supplied any particular answer. AI these and similar other 
matters are ich to the human curiosity which can solve these 
problems through its efforts. 


It is this unoccupied field of mibahat about which the Holy 


Prophet 2%. observed: 
Sits ox lel cal 


You know best about your worldly affairs. 


But it does not include those worldly affairs in which the 
Holy Quran or the Sunnah have laid down some specific rules or 
given a positive command. That is why the Holy Prophet Fir A 
while declaring the matter of the palm-trees to be in the 
unoccupied ficld, has simultaneously observed, "But when 1 tell 
you something on behalf of Allah, take it finn.” 


The upshot of the foregoing discussion is that the Sunnah 
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of the Holy Prophet is the sccond source of Islamic law. 
Whatever the Holy Prophet $% said or did in his capacity of a 
Messenger is binding on the Ummah. This authority of the Sunnah 
is based on the revelation he received form Allah, Hence, the 
obedience of the Holy Prophet 2 is another from of the obedience 
of Allah, This prophetic authority which is established through a 
large number of Quranic verses, cannot be cunailed, neither by 
limiling ils tenure, nor by exempting the worldly affairs from its 
scope. 


